Erken Modern Donem Istanbulu’nda
Latin Kilisesi leis'ciyaurllarl1

Eric Dursteler
Brigham Young University

1453in Mayis ayinda, Fatih Sultan Mehmet Bizans Impara-
torlugu'nun bagkentini ele gecirdiginde farkl: etnik ve dini grupla-
rin bir arada yasadig: bir sehri miras almisti. Sehirde Rum niifusu
baskin olsa da, sehir Yahudilere, Ermenilere ve farkli kokenlerden
Miisliiman niifusuna da ev sahipligi yapiyordu. 16. yiizyila gelindi-
ginde Miisliiman niifus katlanarak artacakti. Sehrin kent mozaigini
olusturan saysiz gruptan biri de Latin Kilisesi Huristiyanlartydi. Her
ne kadar tzerindeki etkileri 6nceki yiizyillara gére azalmis olsa da,
Latin Kilisesi Hiristiyanlar: sehrin 6nemli ve dinamik gruplarindan
birini olusturuyordu. Sultanin Latin Kilisesi tebaas1 daha sonra Mag-
nifica Comunita olarak bilinecek olan cemaatin esasini tegkil ediyor-
du. Magnifica Comunita, sayisal anlamda kiigiik bir topluluk olsa da,
giderek biiyiiyen ve canlanan Istanbul'da, baskent yasantisinin belirli
kesimlerinde olduk¢a 6nemli ve biiyiik bir rol oynuyordu. Bu makale
Latin Kilisesi Hiristiyanlarinin erken modern dénem Istanbulu’nda-
ki deneyimleri tizerinden, sehrin o dénemde olduk¢a zengin ve ¢ok
katmanli yapisini incelemeyi amagliyor.

1 Orjinal baslik “Latin-Rite Christians in Early Modern Istanbul’dur. Bura-
daki Latin-Rite kelimesi Bat: Avrupali Katolik Hiristiyanlar: tanimlamak
i¢in kullaniliyor. Makalede bu ifade Latin Kilisesi olarak ¢evrilmistir.
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Magnifica Comunitanin gegmisi Latin Kilisesi kokenli tiiccar,
diplomat ve seyyahlarin Orta Cag’in baslarinda Bizans Konstantino-
polisi'ni diizenli olarak ziyaret etmeye baglamalarina dayaniyor.* Yiz-
yilin sonlarinda Bizans Imparatoru I. Alexis Komnenos, Norman-
lar’a kars1 yaptiklari savaglarda Bizans Imparatorluguna askeri destek
vermeleri kargiliginda Venediklilere ticari imtiyazlar tanidi. Béylece
cemaat sehre yerlesmeye bagladi. Takip eden yizyillarda, 6zellikle de
1204deki Hagli Seferi’nin ardindan, diger Latin ya da Frenk olarak
anilan gruplarin Venediklilere katilmalariyla Latin Kilisesi cemaati-
nin sayist 6nemli 6l¢iide artti. Sehrin yaklagik olarak dortte birinde
yasayan Venedikliler ve genelde Hali¢’in kargisinda Galata ya da Pe-
rada kiimelenen Cenevizliler, Bizans Konstantinapoli'ndeki en bii-
yik iki Latin toplulugunu olusturuyorlardi. Bu iki baskin gruba ek
olarak, Katalanlarin, Floransalilarin ve Ragusalilarin sayis: da azim-
sanmayacak kadar fazlaydi. Nifusunun on binlere ulastig1 bu donem
Latinlerin gsehirdeki en parlak giinleriydi. Yine bu dénemde Latinler
tarafindan insa edilen 35 kilise sehirdeki Latin niifusunun son birkag
yuzyildaki artiginin kanitrydi.3

Latinlerin sehirdeki durumunun déntisimt ¢ok daha dncesine
dayansa da asil biyiik degisim 1453’ten sonra gerceklesti. Bizans bag-
kenti kusatma esnasinda ve sonrasinda ciddi sekilde zarar gormista.
Fakat Sultan Mehmet, hem fethin son agamasinda bélge niifusunun
Osmanli Devleti'ne yardim etmesi sebebiyle, hem de ticaretin sekte-
ye ugramamast amaciyla Galata ve ¢evresine saldirmadi. Istanbul’un
tethedildigi yuzyilin baglarinda sehrin niifusu hizla azald: ve bircok
yerli Latin 1453 dolaylarinda sehri terk etti. Fethin hemen akabinde
Mehmet’in biiyiik sehir tasarimi sonucu, sehrin bir zamanlarin genis
Venedik kolonisi kigiiltilerek Galata’ya yerlestirildi. Mehmet’in yeni
baskentine girmesinden 10 yil sonra meydana gelen ve uzun yillar
suren Venedik Osmanli savagi sirasinda bu koloni daha da kiicildda.
Bununla birlikte ¢ogunlugu Ceneviz kékenli olan bir grup aile sehir-
de kalmaya devam etti. Bu aileler, Kefe'den ve Ceneviz'in kaybettigi

2 M.A.Belin, Histoire de la Latinité de Constantinople, 2nd ed. (Paris: Alphonse
Picard et fils, 1894), 121-362.

3 E.Daleggio d’Alessio, “Recherches sur I'histoire de la latinité de Constanti-
nople: Nomenclature des églises latines de Constantinople (Stamboul) sous
les empereurs byzantins,” Echos d orient 23 (1924): 448-460.
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diger topraklardan gb¢ eden niifusla birleserek sehirdeki Magnifica
Comunifdnin temelini olusturdular. Sehirde kalan bu ailelerin bazilar
sunlardi; Draperis, Fornetti, Fortis, Galante, Grillo, Navoni, Negri,
Olivieri, Orlandi, Perone, Salvago Silvestri, Tesla.4

Latin kékenli niifusun oran1, Osmanli Istanbulu'nda yasamlari-
n1 stirdiren Rum, Ermeni, Yahudi ve diger azinliklara oranla bir hayli
azd1. 16. yiizy1l sonlar1 ve 17. yiizyil baglarindaki belgeler Istanbul'da
yalnizca iki diizine Latin ailenin kaldigini, diger bir deyisle Latin Ki-
lisesi nifusunun 500-600 kisiden fazla olmadigini gosteriyor. Ayrica
gecici olarak Istanbul’a gelen ve ziyarette bulunan tiiccarlar, seyyah-
lar ve Avrupal: el¢ilik gérevlileriyle beraber Latin Kilisesi niifusunun
1000 civarinda oldugunu gériyoruz. Bu rakama muhtemelen sayilar
birkag bin olan koleler de eklenebilir. Magnifica Comunita'nin ana
unsurunun demografik yapisinda 19. ylizyila kadar goreceli olarak bir
degisim olmads.s

Oteki gayrimislim milletlerden farkli olarak, Osmanli Istanbu-
lu'nda yasayan Latin toplulugu hukuki ve siyasi haklara sahip degildi
ve Galata'daki Osmanli yoneticilerinin kontrolii altindaydi.® Latin
kokenli ntifusun yonetiminden bagrahip ve rahip vekili tarafindan
yiritilen 12 kisilik konsey sorumluydu. Fetihten énceki Ceneviz po-
desta’larinin, yani valilerin yerini alan bu konsey, ayn: zamanda Latin
kokenli toplumun din igleri ve Istanbulda bulunan az sayidaki kili-
selerin yonetimleri Gzerinde kisitli da olsa s6z sahibiydi. Yasal hak
ve sorumluluklar: sinirli olan Latin Kilisesi liderleri genel itibariyle
kendi cemaatleri tizerinde bir dereceye kadar 6zerktiler.

Magnifica Comunifanin cografi ve ruhani odagi ise Istanbul
Galatadaki en 6nemli Latin Kilisesi olan San Francesco Katedrali
idi. Cemaatin liderleri bu katedralde toplaniyor, cemaatle ilgili idari
ve dini belgeler burada korunuyordu. Katedralin iglevi bununla da

4 Mihail-Dimitri Sturdza, Dictionnaire historique et généalogique des grandes
Jfamilles de Gréce, d’Albanie et de Constantinople (Paris: Chez l'auteur, 1983),
5604.

5 E. Daleggio d’Alessio, “La communauté de Constantinople au lendemain
de la conquéte ottomane,” Echos d orient 36 (1937): 311.

6 Halil Inalcik, “Ottoman Galata, 1453-1553,” icinde Edhem Eldem (ed.), Pre-
miére Rencontre Internationale sur I’Empire Ottoman et la Turquie Moderne

(Istanbul-Paris: Editions-Isis, 1991), 25-31.
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sinurli degildi; katedral Istanbul'da geriye kalan tarikatlar arasindaki
en biiytik tarikat olan Fransiskenlerin mabediydi ve tarikat Giyelerinin
arasindaki kardesligi simgeliyordu. Sayilar: ileriki ytizyillarda gide-
rek azalsa da, 15. yiizy1l itibariyle Galata siluetinde 11 Latin kilisesi
meveuttu. I¢indeki okul ve biiyiik kiitiiphanesiyle bir Cizvit kilise-
si olan San Benedetto, San Giovanni Hastanesi, Kapu¢in okuluna
ev sahipligi yapan San Giorgio Kilisesi ve gizemli suyuyla bilinen
Sant’Antonio Abbate adindaki kigiik sapel bu kiliselerden bazilarry-
d1.7 Her sene Noel'de toplanan cemaat, yeni bir rahip, rahip bag-vekili
ve kilisenin sembolik onayini alan mali-dini iglerden sorumlu birer
yonetici secerlerdi.

Magnifica Comunita, Istanbulda marjinal bir yer isgal etmek-
teydi. Bir yandan, sayilar: az oldugu icin, cemaat tiyeleri Istanbul’'un
kalabalik niifusunda kendi kimliklerini koruyabilmek i¢in ugragiyor-
lard. Bu baglamda, Latin cemaati igin en biiyiik tehlike Istanbulda
en fazla niifusa sahip Hiristiyan toplulugu olan Rumlard:. Latin ce-
maatinin bir bolimintin Rumlarla siki sosyal ve ticari baglari vardu.
Yine bu iki cemaatin tyeleri arasinda yapilan ¢ok sayida evlilik de
mevcuttu. 1627de Romadan atanan bir memur, Rumlar ve Latinler
arasinda var olan bu bag: cemaatler aras: evlilikleri yasaklayarak ko-
parmaya ¢aligsa da bu deneme basarisizlikla sonuglandi.® Kimliklerini
koruyabilmek i¢in, Perali erkekler uzun beyaz yakal: kiyafetler giyi-
yor ve ayirt edici bir sapka takiyorken, kadinlar ise bagcikli “Ragusa
sapkast” kullaniyorlardi. Buna ek olarak, cemaat tyeleri ¢cocuklarini
Katolik doktrin ve pratiklerine gore yetistirmek i¢in 16. ve 17. yiizyilda
dini okullarin ac¢ilmasini desteklediler.9

7 E. Daleggio d’Alessio, “Recherches sur I'histoire de la latinité de Cons-
tantinople: Nomenclature des églises latines de Galata,” Echos dorient 25
(1926): 21-41; a.g.y, “Recherches sur 'histoire de la latinité de Constantinople:
Nomenclature des églises latines de Constantinople (Stamboul et Péra)
disparues,” Echos d'orient 25 (1926): 308-315.

8 Eric R Dursteler, Venetians in Constantinople: Nation, Identity, and Coexistence
in the Early Modern Mediterranean (Baltimore: Johns Hopkins University
Press, 2006), 143.

9 Eric R Dursteler, “Education and Identity in Constantinople’s Latin-rite
Community, ca. 1600,” Renaissance Studies 18 (2004): 287-303.
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Latinlerin kimliklerini koruma ¢abalar1 kendilerini toplumun
diger kesimlerinden ayirdiklar: anlamina gelmemelidir. Erken mo-
dern dénem Istanbulu, kiiltiirlerin birbirleriyle etkilesim halinde ol-
dugu, gruplar arasindaki sinirlarin degiskenlik gosterdigi bir sehirdi.
Bu sebeple, bu dénemin Istanbul’unu cemaatler arasindaki farklilik-
lardan ziyade birbirleriyle olan baglantilari tizerinden tanimlamamiz
gerekir. Farkli cemaat tyelerinin dini ve kiiltirel farkliliklara ragmen
birbirleriyle yaptiklari evlilikler bu bagin bir kanitidir. Ayrica Miusli-
manlarin ve diger gruplarin, yénetimin kontroli altindaki tarikatlara
olan bagliliklar: da bunun agik bir gdstergesidir. 17. ytizyildaki bir goz-
lemciye gére San Antonio Abbate Kilisesi yalnizca belli dini ve etnik
gruplarin ziyaret ettigi bir kilise degildi. Ayrica, kilisenin ve kilisede
akmakta olan suyun mucizevi gifasini duyan “Latinlerin, Rumlarin,
Ermenilerin ve bizzat Turkler gibi evrensel ve essiz kitleleri bir araya
getirmekteydi,” Hiristiyanlar ve Miusliimanlar kilisenin icinde uyu-
makta ve Istanbul’'un akil hastalarini iyilesecekleri umuduyla kiliseye
baglamaktaydilar.”

Kiltirler arasindaki farklarin minimum seviyeye indigi bu se-
hirde Magnifica Comunita igin en biiyiik tehlike sehirdeki diger etnik
veya dini gruplar degildi. Tehlike Romardan atanan ve Latin Kilise-
lerinin, hayir kurumlarinin, hastanelerinin, manastirlarinin yonetimi-
ne ve cemaatin dini yasantisina miidahale eden Avrupal: diplomatik
temsilci ve rahiplerdi. Bu durum Fransiz ve Venedik kdkenli cemaat
liderleri ile papalik tarafindan atanan ve papalig: temsil eden bol-
ge papazt arasindaki anlagmazliklarin kaynagiydi. Bu papazlar, kagit
izerinde, butlin dini meselelerde son sézi sdyleme hakkina sahip
olsalar da, gercekte Istanbul’u oldukga nadir ziyaret ediyorlardi. Bu
durum Magnifica Comunita’'ya din ve kiliseyi ilgilendiren idari ko-
nularda 6nemli derecede 6zerklik sagliyordu. Bu ytizden 17. ylizyilin
ilk dénemleri cemaat icin oldukga sancili gecti ve ytikselen tansiyon
sonucunda Papa 8. Urban 1643 yilinda kisa bir stireligine cemaati afo-
roz etti.”

10 E.Daleggio d’Alessio, Relatione dello stato della cristianitia di Pera e Costanti-
nopoli obediente al sommo pontefice romano (Constantinople [Istanbul]: Edi-
zioni Rizzo & Son, 1925), 68-70.

11 A.Trannoy, “La «nation latine» de Constantinople,” Echos d orient (1912):
246-56.
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Galata, erken modern gozlemciler tarafindan evrensel olarak
Avrupali ve Hiristiyan bir gsehir olarak tarif edilse de, gergek bundan
¢ok daha karmagikti. Halil Inalcik'in da gosterdigi gibi sehrin Latin
karakterinin etkisi hizlica seyrelmisti ve sehir zengin bir kargilagma-
nin, kaynasmanin mekani olmustu.” Galatada, Misliimanlar, Yahu-
diler ve butiin Hiristiyan mezhepler i¢ ice yasad1 ve ¢alist1. Dolayisiyla
baz1 akademisyenlerin ¢izdigi, dini ve kiltiirel olarak boliinmas, bir-
biriyle paralel yasayan ve kiiltiirlerin nadiren kesistigi bir sehir tasviri
gercegi yansitmiyor.” Sonug olarak, Galata'nin Latin Kilisesi cemaati
Istanbul’'un genis diinyasina yakindan baglanmugt: ve sehir hayatin-
da Peralilar az olan sayilariyla ters orantili bir rol oynadilar. Bunun
onemli bir ayagini baz: ailelerin oynadig: kritik rol olusturuyordu.
Bu aileler 6zellikle 16. yiizyilda ve 17. ylizyilin ilk yarisinda Avrupali
diplomatlar ile Osmanlilar arasinda resmi olarak ve gayri resmi bir¢cok
yoldan arabuluculuk, tercimanlik yaptilar.

Magnifica Comunita mensuplarinin erken dénem Istanbulu’n-
daki kritik pozisyonlarini, Latin Kilisesi cemaatinin o dénemki en
etkili ve onemli ailelerinden biri olan Pironlar (veya Peroneler) 6r-
neginde gorebiliriz. Pironlar, Osmanh Latin Kilisesi cemaatinin en
genis ailesiydiler. Erken tarihlerine dair neredeyse hig bir sey bilme-
memize ragmen 16.yizyilin sonuna dogru cemaatin en zengin men-
suplarindan biriydi. Galata ve Perada ¢ok biiytik arazilere sahiplerdi
ve Osmanli, Fransiz, 1ngiliz, Venedikli, Habsburglu tiiccarlar ve dip-
lomatlarla kurduklari derin ticari baglarla bolge ticaretinde aktif bir
rol oynuyorlardi. Ayrica aile Gyeleri Magnifica Comunita i¢indeki st
diizey pozisyonlar: da ellerinde tutuyordu.™

Pironlar, Istanbul’da en ¢ok kaynastiklar1 Venediklilerle dii-
zenli ticaret yapryorlar, onlarin tiiccar konseylerine katiliyorlar ve da-
nismanlik ve bazen de dragomanlik yaptiklar: Venedik balyoslarina
bor¢ para da veriyorlardi. Pironlar, cok 6nemli bir isim olan Venedik-
li dragoman Marcantonio Borisi dahil olmak iizere Venediklilerin
onemli tyeleriyle evlilikler vesilesiyle ittifak kurdular. Venedikliler

12 Inalcik, “Ottoman Galata, 1453-1553.”

13 Eric R Dursteler, “Neighbors: Venetians and Ottomans in Early Modern
Galata,” in Multicultural Europe and Cultural Exchange, ed. James P. Helfers
(Turnhout, Belgium: BREPOLS, 2005): 33-47.

14 Dursteler, Venetians in Constantinople, 147-149.
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Pironlara hukuki, siyasi ve ticari meselelerde diizenli olarak yardimeci
oldular.

Venediklilerle olan yakin iligkilerine ragmen, Pironlar diger
Avrupali diplomat ve tiiccarlarla iligki kurmakla kalmadilar, Osmanl
Imparatorluguw'ndaki aglarini da genislettiler. Divan-1 Hiimayun ve
Topkap: Sarayi’da baglantilari olmakla birlikte, Osmanli toplumun-
da da rahatca iligki kurabilmekteydiler. Siyasi 6nemi olan Osmanli
ailelerine mensup kadinlarla yakin baglar kuran elgi egleri de bu dip-
lomatik aglarin bir parcasiydilar. Ayrica, Osmanlilar’s ve uluslararas
tliccar cemaatinin Uyelerini alakadar eden hukuki ve ticari mesele-
lerde aile tyeleri arabulucu goérevini Ustlenirlerdi. Pironlar tam da
Osmanli, Venedik, Cenevizler, Miisliiman, Ortodoks ve Katolik mu-
hitlerin kesistigi noktada faaliyet géstermekteydiler. Tam olarak ayni
dizeyde olmasa bile, Magnifica Comuniti’nin diger tyeleri de erken
modern Osmanli Istanbulu'nda rahatlikla hareket edebilmekteydiler.
Birgoklar1 Fransa, Ingiliz, Hollanda ve diger Avrupali devletlerin elgi-
liklerinde dragoman olarak ¢alsirken, Osmanli Istanbulu’'nun sosyal
ve siyasi dlinyasinda statii ve siyasi etki sahibi oldular.

Stiphesiz, erken modern dénem Istanbulu'nun karmagik yapisi
nadiren de olsa Latin Kilisesi Cemaati’ni sarsan kivilcimlara sebep
olabiliyordu. Dolayisiyla mesela, genellikle Magnifica Comunita'nin
taaliyetlerine cevaben olmasa da, Avrupali diplomatlarin entrikalarina
misilleme olarak Osmanli yoneticileri zaman zaman Latin Kiliseleri-
nin kapatilmas: tehdidinde bulunuyorlards. 16 ylizyilin sonunda hem
icerde hem de digarida padisahlarin bag etmesi gereken ve Latin Ki-
lisesi cemaatini de etkileyen daha biiytik sorunlar vardi. Bu problem-
ler Katolik Cemaati’'nin i¢inde de sorunlara yol agabiliyordu. Bunun
yanisira Galatadaki cemaatin kendi icinde de mal varlig1 paylagimin-
dan veya ailevi meselelerden kaynaklanan sorunlari vardi. Fakat bu
meselelere ragmen diizen genel olarak huzurluydu.

Cemaate mensup baz: ailelerin soylarinin tiikenmesi, cema-
at Uyelerinin Avrupa’ya go¢ etmesi ve bazilarinin da Ortodokslugu
veya nadiren de Mislimanlig: secerek asimile olmalari, aksi yondeki
biitiin ¢abalara ragmen, Magnifica Comunitdnin sehirdeki niifusu-
nun azalmasiyla sonuglandu. 1582 yilinda bir gézlemci, sadece Orto-
doksluga 400 cemaat hanesinin gecis yaptigini ve az da olsa bir kis-
minin Islam’a déndiigiini tahmin etmekteydi. Cemaat mensuplari
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Ortodokslarla ve nadiren de olsa Miisliimanlarla evlendi. 17. ytizyil
seyyahi Pietro della Valle’ye gore, sevkle Latin Kilisesi’nin dini ve-
cibelerini yerine getirmelerine ragmen, Peralilar “Rum adetlerini
benimsemislerdi (grecheggiano)” gozlemini yapmaktaydi.> Bu asi-
milasyon siireci en bariz bir sekilde dillerinde goériiliyordu. Rumca,
giderek cemaatin konugma dili haline gelirken Italyanca da resmi
idari dilleri olmustu. 17. yiizyil boyunca hizlanan asimilasyon stireci,
Peralilarin marjinal hale geldigi, diplomaside, ticarette yerlerini Fe-
ner Rumlar’nin devraldig: siirece denk geldi. Bu stire¢ 17. yiizyilin
sonundaki iki olayla doruga ulasti. Bunlarin ilki, 1682'de Magnifica
Comunitd’nin 6zerkligini sembolize eden beratin yenilenmesinin
Bab-1 Ali tarafindan reddi ve bunun sonucunda tamamen Osmanl
idaresi altina girmeleriyle gerceklesti. Devamli olarak ¢ikan yangin-
lar ve yeniden insalardan sonra San Francesco Kilisesi Osmanlilar
tarafindan camiye doniistiiriilmusti. Yeni Cami adi verilecek ve daha
sonra gene bir yangina boyun egecek kiliselerinin elden ¢ikmasiyla
cemaat odak noktasini kaybetmisti.*

Magnifica Comunitinin niifusunda siiregelen bu azalmay Is-
tanbul’a gé¢ eden az sayidaki Roma Katolikleri, Cizvitler ve diger
misyonerlerin ¢abalar1 sonucu din degistirenler dengeledi. Misyoner-
lerin ¢aligmalar1 Osmanli’nin gayri mislim tebaast ile sinirliydi ve din
degistirenlerin ¢ogu Istanbul>da yasayan Cizvitler ve Kapugin okullar:
ile yakinliklar1 olan Ermenilerdi. Béylece 1700 yilinda bagkentte nii-
fuslar1 8.000% ulagsan Ermeni Katolikler, Maginifica Comunita'nin asil
tyelerini azinlikta biraktilar. Ermeniler béylece daha 6nceleri Avrupa
kokenli Latin ya da Fransizlara atfedilen Katolik kimligiyle 6zdes-
lestiler.”7

Erken dénem modern Osmanli Istanbul’'undaki Latin Kili-
sesi cemaatinin hikayesini 6zetlemek gerekirse imparatorlugun ilk

15 Pietro della Valle, De’ Viaggi di Pietro Della Valle il Pellegrino. Descritti da
[ui medesimo in Lettere familiari. Parte Prima cioé La Turchia (Rome: Vitale
Mascardi, 1650), 53.

16 Edhem Eldem, Daniel Goffman and Bruce Masters, The Ottoman City
between East and West: Aleppo, Izmir, and Istanbul (Cambridge: Cambridge
University Press, 1999), 149-52.

17 Charles Frazee, Catholics and Sultans: The Church and the Ottoman Empire
1453-1923 (London: Cambridge University Press, 1983), 178.
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¢ yizyilinda hayatlarinin duragan oldugu, ancak 19. yiizyilda bu
durumun radikal bir bicimde degistigi sdylenebilir. Bagta Italyanlar,
Ispanyollar ve Polonyalilar olmak tizere Avrupadaki problemlerden
kacarak Istanbul’a gelen gd¢menlerin katilimiyla ve Ermeni ve Dogu
Huristiyanlarmnin kiigiik bir kisminin mezhep degistirmeleriyle Istan-
bul Katoliklerinin niifusunda gozle gorilen bir artig oldu. Bu duruma
bagli olarak din adamlar1 ve rahibelerin sayilar1 da hemen hemen
100’l buldu ve hatta 1845’te Kapuginler tarafindan yeni bir kilise inga
edildi. Niifus artigina bagh olarak Rum, Ermeni, Yahudi ve Miusla-
man 6grenciler icin de ¢cekim merkezi haline gelen Galatadaki Ka-
tolik okullarinin sayisinda da artig oldu. 1872’ye gelindiginde Istanbul
11 kilise etrafinda kiimelenen, 22.000 Latin ve 30.000 Ermeni Kato-

ligi'ine ev sahipligi yapiyordu.™®

19 yiizyil ve 20. yiizyilin baslarinda Osmanli Imparatorlugu ve
Avrupada gériilen siyasi hareketlilik Istanbulda Latin Kilisesi cema-
atini de 6nemli 6l¢iide etkiledi. 19. yiizyilin bagindaki Yunan isyan:
sebebiyle Katoliklere ve diger Hiristiyanlara belli bir donem giipheyle
yaklagilsa da, Tanzimat doneminde (1839-1876) Rumlarin sadakatine
duyulan siphenin azalmasiyla birlikte bazi Katolikler ve Hiristiyanlar
6nemli resmi pozisyonlara geldiler. 1. Diinya Savagt sirasinda, Os-
manli Imparatorlugu'nun Ittifak Devletleri ile beraber savasa girmesi
ile Hiristiyan ve Katoliklere karst duyulan bu stiphe, tekrar giin yiizii-
ne ¢iktr. Osmanli Imparatorlugu’'nun yikilmasi ve bunun sonucunda
ortaya ¢ikan kaos Katoliklerin sayisinda belirgin bir digtise sebep
oldu. Istanbul’'un Itilaf Devletleri tarafindan isgal edildigi donem-
den 1923’te Tiirkiye Cumhuriyeti’'nin kurulmasina kadarki gegcen dort
yillik stirecte Roman Katoliklerinin nifusunda goriilen azalma kat-
lanarak devam etti. 1927 itibariyle Roman Katoliklerinin sayilar1 3400
civarindaydi ki, bu say1 16. yiizyildan itibaren Istanbul'da gériilen en
distik Roman Katolik nifusuydu.”

18 Frazee, Catholics and Sultans, 223-228.

19 d’Alessio, “La communauté de Constantinople au lendemain de la conquéte
ottomane,” 309.
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In May 1453, when Fatih Mehmed performed the final act in
the Ottoman conquest of the Byzantine Empire and occupied its
capital, he inherited a city with a richly diverse population. Greeks
dominated, of course, but there were also communities of Jews, Ar-
menians, and even Muslims of various provenances. This latter group
grew exponentially over the course of the next century. Among the
much more numerous components of this urban mosaic was a small
but vibrant community of Latin-rite Christians, the vestiges of what
had at one time been a much larger body. These Latin-rite subjects
of the sultans formed the core of what came to be known as the Mag-
nifica Communita. While demographically an insignificant minority
within the revived and rapidly expanding metropolis, the Magnifica
Communita nonetheless played a significant, even disproportionate,
role in certain aspects of life in the capital. This paper will examine
the experience of Latin-rite Christians in early modern Istanbul, and
use this as a window into the functioning of the richly complex and
diverse city during the early modern period.

The Magnifica Communita traced its roots back to the early
Middle Ages, when individuals and groups of Latin-rite merchants,
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diplomats and adventurers were regularly, but often only temporarily,
present in Byzantine Constantinople.” The genesis of the resident
community is located in the late eleventh century when Emperor
Alexius I Comenus granted Venice permission to establish a com-
mercial colony in recognition of its military support in the Byzantine
emperors’ conflicts with the Normans. In the subsequent centuries,
and particularly following the fourth crusade in 1204, the presence
of other so-called Latins, or Franks, expanded significantly as other
groups joined the Venetians in growing numbers. The two larg-
est Latin communities in late Byzantine Costantinople were the
Venetians, who inhabited a quarter within the capital proper, and
the Genoese, who occupied Galata, or Pera as they generally called
it, facing the capital across the Golden Horn. In addition to these
dominant groups, there were not insignificant communities of Cata-
lans, Florentines, and Ragusans resident in the city as well. This was
the heyday of Latin Christendom in Constantinople, whose numbers
reached into the tens of thousands, and is evidenced in the thirty-five
churches established there over the course of several centuries.?

The situation of the Latin-rite community changed in signif-
icant ways after 1453, indeed this transformation had begun already
years before the decisive moment. While the capital experienced
significant damage in the siege and its aftermath, Mehmed generally
spared Galata both in recognition of the inhabitants’ timely deci-
sion to cooperate during the final siege, and because he wanted to
protect its significant commerce. In the century leading up to the
conquest Constantinople’s population had declined precipitously, and
in the time immediately surrounding 1453, many of the Latin-rite
inhabitants abandoned the city. In Mehmed’s grand urban scheme
in the aftermath of the conquest, the once expansive Venetian colony
in Istanbul proper was relocated to Galata in a much diminished
state, and it contracted further in the extended Veneto-Ottoman war

1 On the general history of the Latin-rite community in Istanbul, see ML.A.
Belin, Histoire de la Latinité de Constantinople, 2nd ed. (Paris: Alphonse
Picard et fils, 1894), 121-362.

2 E. Daleggio d’Alessio, “Recherches sur T'histoire de la latinité de
Constantinople: Nomenclature des églises latines de Constantinople
(Stamboul) sous les empereurs byzantins,” Echos d orient 23 (1924): 448-460.
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that broke out a decade after Mehmed entered his new capital. A
core group of families, primarily of Genoese extraction, remained in
the city, however, and supplemented by subsequent migrations from
Caffa and other former Genoese outposts, they became the heart of
the Magnifica Comunita. The list of these remaining clans includes
names such as Draperis, Fornetti, Fortis, Galante, Grillo, Navoni, Ne-
gri, Olivieri, Orlandi, Perone, Salvago, Silvestri, Testa, and others.3

In strictly demographic terms, in comparison to the Greek,
Armenian, Jewish and other minorities that inhabited Ottoman
Istanbul, this Latin-rite community was insignificant. Several re-
ports from the late sixteenth and early seventeenth centuries place
its number at approximately two dozen families, in total no more
than five or six hundred individuals. This resident core was supple-
mented by merchants, travelers and European embassy staff tem-
porarily resident in the city, who may have numbered up to 1000,
and perhaps several thousand slaves, though the numbers of both
of these groups fluctuated significantly. The core of the Magnifica
Comunita remained relatively unchanged demographically until the
nineteenth century.*

Unlike other non-Muslim subject millets, the Latin-rite com-
munity was not accorded legal or political rights, but rather was under
the administrative purview of Galata’s Ottoman officials.5 A council
of twelve Latin-rite officials led by a prior and sub-prior, who re-
placed the pre-conquest Genoese podesta, oversaw the community
and was granted limited legal and ceremonial rights primarily as-
sociated with the administration of the small number of Latin-rite
churches that remained in greater Istanbul. In general, despite its
limited legal status, the community’s leaders enjoyed a fair degree of
autonomy in many aspects of communal life.

3 Mihail-Dimitri Sturdza, Dictionnaire historique et généalogique des grandes
Jfamilles de Gréce, d’Albanie et de Constantinople (Paris: Chez l'auteur, 1983),
564.

4 E.Daleggio d’Alessio, “La communauté de Constantinople au lendemain
de la conquéte ottomane,” Echos d orient 36 (1937): 311.

s Halil Inalcik, “Ottoman Galata, 1453-1553,” in Edhem Eldem (ed.), Premiére
Rencontre Internationale sur I'Empire Ottoman et la Turquie Moderne (Istanbul-
Paris: Editions-Isis, 1991), 25-31.
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The geographical and spiritual focus of the Magnifica Comu-
nita centered on the most important Latin-rite church in the Ot-
toman capital, the cathedral of San Francesco in Galata. This was
where the leaders of the community met, where communal and its
religious archives were preserved, it was the seat of its most important
confraternity, and was home to a small group of Franciscans, the larg-
est (though not the only) religious order that remained in the city. At
the end of the fifteenth century eleven Latin-rite churches occupied
Galata’s skyline, though their number gradually declined over the
next several centuries as the community dwindled. Some of the most
important of these included the Jesuit church of San Benedetto with
its school and large library, San Giorgio with its Capuchin school,
the hospital of San Giovanni, and the small chapel of Sant’Antonio
Abbate whose miraculous waters were universally renowned in Istan-
bul.® Each year at Christmas, the community would gather and elect
a new prior and sub-prior, as well as procurators and chaplains for
these churches, who received a pro forma ecclesiastical confirmation.

The Magnifica Comunita occupied a liminal space within larg-
er Istanbul. On the one hand, because its numbers were so small,
the community struggled continuously to preserve its identity and
to avoid dissipating into Istanbul’s other, much larger populations.
Its primary threat here was the Greeks, who represented the largest
Christian community in the capital, and with whom the Latin-rite
subjects had numerous commercial and social contacts, including ex-
tensive intermarriage. Indeed, in 1627 an official appointed by Rome
tried unsuccessfully to prohibit such unions.” To preserve their iden-
tity, the Perots (as the indigenous Ottoman Latin-rite subjects were
known), wore unique clothing, which included a high white collar
and a distinctive cap for men, and a Ragusan bonnet worn by the

6 E. Daleggio d’Alessio, “Recherches sur I'histoire de la latinité de
Constantinople: Nomenclature des églises latines de Galata,” Echos d'orient
25 (1926): 21-41; E. Daleggio d’Alessio, “Recherches sur l'histoire de la latinité
de Constantinople: Nomenclature des églises latines de Constantinople
(Stamboul et Péra) disparues,” Echos d'orient 25 (1926): 308-315.

7 Eric R Dursteler, Venetians in Constantinople: Nation, Identity, and Coexistence
in the Early Modern Mediterranean (Baltimore: Johns Hopkins University
Press, 2006), 143.
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women. They also supported the establishment of Jesuit and Cap-
uchin schools in the sixteenth and seventeenth centuries to instruct
and to catechize their children in Roman Catholic doctrine and prac-
tice.®

On the other hand, it is important not to overemphasize these
attempts at self-distinction. Early modern Istanbul was a fluid cul-
tural space and boundaries between groups were quite malleable. In-
deed in many ways we might better think about the city in terms of
the ways in which it was connected, rather than its divisions. This is
evidenced in the regular cases of intermarriage across religious and
cultural boundaries, and it is evident in the shared devotion with
Muslims and others towards cult sites under the community’s con-
trol. For example, according to one seventeenth-century observer, the
tiny church of San Antonio Abbate attracted “a universal and indis-
tinct crowd of people . . . Latins, Greeks, Armenians, and the Turks
themselves,” who all were drawn by reports of the miraculous healing
properties of its water and the church itself.” Indeed Christians and
Muslims slept in the church and bound Istanbul’s mentally infirm
inside it in hopes they would be cured.?

In many ways the most significant conflicts that the Magnifi-
ca Comunita faced were not outside but rather within its own walls,
that is with European diplomatic officials and ecclesiastics sent from
Rome who regularly attempted to intervene in the governance of the
city’s remaining Latin-rite churches, confraternities, hospitals, and
monasteries, as well as the community’s ritual life. This proved to be
a source of recurring conflict between the community, its French and
Venetian patrons, and the papacy, represented by a patriarchal vicar
appointed from Rome. While in theory the patriarchal vicars were
the final authority in all religious matters pertaining to the Latin-rite
community, in practice these figures rarely, if ever, visited Istanbul,
and thus the Magnifica Comunita enjoyed significant autonomy in
administering its churches and religious culture. The first centuries

8 Eric R Dursteler, “Education and Identity in Constantinople’s Latin-rite
Community, ca. 1600,” Renaissance Studies 18 (2004): 287-303.

9 E. Daleggio d’Alessio, Relatione dello stato della cristianita di Pera e
Costantinopoli obediente al sommo pontefice romano (Costantinopole [Istanbul]:
Edizioni Rizzo & Son, 1925), 68-70.

141



OSMANLI ISTANBULU

of the seventeenth century were especially fraught, however, and
eventually led Urban VIII to briefly excommunicate the community
briefly in 1643.™

While Galata was universally described by early modern ob-
servers as a European and Christian city, the reality was much more
complex. The Latin-rite character of the city was quickly diluted,
as Halil Inalcik has shown, and it became a richly complex space of
mixing and encounter.” In Galata Muslim, Jew and Christians of
all sects lived and worked in close proximity. The image that some
scholars have painted of communities divided along religious and
cultural lines living parallel lives that rarely intersected could not be
further from the reality.” As a result, Galata’s Latin-rite community
was closely linked to the broader world of Istanbul, and indeed in
many ways the Perots played a disproportionate role given their very
small numbers. A significant aspect of this was due to the critical role
some of the families played as mediators between the various Euro-
pean diplomatic missions and the Porte, both formally as dragomans,
and informally in numerous other ways, particularly in the sixteenth
and first half of the seventeenth centuries.

This is evident in the example of one of the most important and
influential of the families in the Latin-rite community, the Piron (also
Perone), who illustrate the position and experience of the members of
the Magnifica Comunita in early modern Istanbul. The Piron were the
largest clan of the Ottoman Latin-rite community. While we know
almost none of their early history, by the end of the sixteenth century
they were some of its wealthiest members. They had extensive land
holdings in Galata and Pera and were active merchants throughout the
region, with extensive commercial ties with Ottoman, French, English,
Venetian and Habsburg traders and diplomats. Family members also
held the most important offices within the Magnifica Comunita.

10 A.Trannoy, “La «nation latine» de Constantinople,” Echos dorient (1912):
246-56.
i1 Inaleik, “Ottoman Galata, 1453-1553,” 17-116.

12 Eric R Dursteler, “Neighbors: Venetians and Ottomans in Early Modern
Galata,” in Multicultural Europe and Cultural Exchange, ed. James P. Helfers
(Turnhout, Belgium: BREPOLS; 2005: 33-47).

13 Dursteler, Venetians in Constantinople, 147-149.
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The Piron were especially closely engaged with the Venetian
nation in Istanbul: they traded regularly with its members, partic-
ipated in merchant councils, loaned money to the baili, to whom
they also served as trusted advisors and occasionally as dragomans.
The Piron established marriage alliances with influential members
of the nation, including the larger than life Venetian dragoman,
Marcantonio Borisi, as well as in Venice itself. And Venetian offi-
cials regularly assisted the Piron in legal, political and commercial
matters.

Despite these close ties, however, the Piron also dealt with oth-
er European diplomats and merchants, and nurtured their Ottoman
network as well. They moved easily within Ottoman society, and
indeed were very well-connected in the divan and the imperial palace.
Their wives were also an integral part of this network with the ties
they maintained with women in other influential Ottoman house-
holds. In addition, members of the family functioned as mediators in
legal and commercial matters dealing with Ottomans and members
of the international community. The Piron existed comfortably in
the liminal space in which the Ottoman, Venetian, Genoese, Muslim,
Orthodox, and Christian ambits intersected. While certainly not
on the same scale, other members of the Magnifica Communita also
moved easily within the world of early modern Ottoman Istanbul.
Many worked as dragomans for diplomats from France, England, the
Netherlands, and other polities, and simultaneously occupied posi-
tions of status and influence within the broader social and political
world of Ottoman Istanbul.

There is no question that relations within the diverse world of
early modern Istanbul could produce occasional flash-points, which
convulsed the Latin-rite community at times. So for instance, there
were occasional threats by officials to shutter the Latin-rite church-
es, usually in response not to actions of the Magnifica Communita
itself, but rather as a reaction to political machinations of European
diplomats in the city. Larger political issues with the Ottoman Em-
pire and beyond, such as the troubles that plagued the sultans at the
end of the sixteenth century, could also intrude at times and create
momentary disturbances, as could much more local issues such as
property disputes and tensions from romantic liaisons that inevitably
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arose within the broader community of Galata. But in general, it has
to emphasized, tranquility seems to have been the order.

Despite their best efforts, over the course of the early modern
period, the Magnifica Comunitia dwindled as families died out, in-
dividuals immigrated to Europe, or more often assimilated into the
larger Greek Orthodox and Muslim populations. An observer in
1582 estimated that the community had lost 400 households to the
Orthodox alone, and while less common, conversion to Islam also
enticed some. Intermarriage with the Orthodox, and occasionally
the Muslim, communities was common, and led observers such as the
seventeenth century traveler, Pietro della Valle, to report that while
the Perots zealously observed the Latin-rite, in their “customs they
are greekified [grecheggiano].”* This process of assimilation was most
evident linguistically, as Greek increasingly became the community’s
primary spoken language, even as Italian continued as the official,
administrative idiom. This process accelerated over the course of the
seventeenth century, and coincided with the growing marginalization
of the Perots as they were gradually replaced by Greeks as diplomatic
and commercial intermediaries during the period of the Phanari-
ots. This process culminated at the end of the seventeenth century
in two episodes: First, in 1682 the last vestiges of the community’s
nominal self-governance ended when the Porte refused to renew the
berat legitimizing the functions of the Magnifica Communita, which
thereafter was effectively completely under direct Ottoman admin-
istration. And second, after repeated fires and reconstructions, in
1696, the church of San Francesco was expropriated and turned into
a mosque, called Yeni Camii (which also eventually burned). This
effectively removed the the focal point of the community.™s

The gradual diminuition of the Magnifica Comunita was offset
by the immigration of some few Roman Catholics to Istanbul, but
even more by conversions which resulted from the efforts of Jesuit

14 Pietro della Valle, De’ Viaggi di Pietro Della Valle il Pellegrino. Descritti da
lui medesimo in Lettere familiari. Parte Prima cioé La Turchia (Rome: Vitale
Mascardi, 1650), 53.

15 Edhem Eldem, Daniel Goffman and Bruce Masters, The Ottoman City
between East and West: Aleppo, Izmir, and Istanbul (Cambridge: Cambridge
University Press, 1999), 149-52.
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and other missionaries who were active in Ottoman lands. Their
work was necessarily limited to the non-Muslim population of the
empire, and the bulk of conversions came from the Armenian com-
munity in Istanbul, many of whom were induced to convert through
their association with Jesuit and Capuchin schools in Galata. Indeed,
by 1700 there were 8,000 Armenian Catholics in the capital, who
so far outnumbered the remains of the original Magnifica Comu-
nita, that the label of Catholic came to signify specifically Arme-
nians, while Latin or Frank was used to refer to the few remaining
Latin-rite Christians with European genealogies.®

I conclude with an epilogue to the story of the early modern
Latin-rite community of Istanbul: If the first three Ottoman cen-
turies were characterized by a certain level of stasis, the nineteenth
century brought significant change to Istanbul’s Roman Catholics.
There was marked growth in the community as Italians, Spanish,
Poles and other immigrants and refugees fled European troubles, and
as Armenians and other eastern Christians continue to convert in
relatively small numbers. There was as a concomitant increase in the
number of clergy and nuns, who numbered almost 100 by mid-centu-
ry, and a new church was constructed by the Capuchins in 1845. Gal-
ata also was home to a growing number of Roman Catholic primary
and boarding schools for both boys and girls, which also attracted
many Greek, Armenian, Muslim and Jewish students. By 1872 the
number of Latin Catholics in Istanbul and its environs numbered ap-
proximately 22,000, divided among eleven parishes, with Armenian
Catholics numbering over 30,000.7

The dynamic political conditions in Europe and the Ottoman
Empire in the nineteenth and early twentieth centuries significantly
impacted Istanbul’s Latin-rite community. During the Greek revolt
in the early nineteenth century, for a time Ottoman Catholics, along
with other Christians, were viewed with suspicion, but by the Tan-
zimat era (1839-1876) concerns about Catholic loyalty had dissipated,
and indeed some individuals obtained official positions of significant
influence. Questions regarding the political loyalties of Ottoman

16 Charles Frazee, Catholics and Sultans: The Church and the Ottoman Empire
1453-1923 (London: Cambridge University Press, 1983), 178.

17 Frazee, Catholics and Sultans, 223-228.
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Roman Catholics resurfaced with the Ottoman entry into World War
I on the side of the Axis. The collapse of the Ottoman Empire and
the chaos that ensued complicated the situation of Roman Catholics
and led to a precipitous decline in numbers. This was exacerbated
during the post-war years when Istanbul was occupied by the allies,
and the during the four years of war which resulted in the declaration
of the Turkish Republic in 1923. The Roman Catholic community
in Istanbul was dramatically reduced to levels not seen since the six-
teenth century: in 1927 it numbered only 3,400 individuals.”

18 d’Alessio, “La communauté de Constantinople au lendemain de la conquéte

ottomane”, 309.
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